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(Please do not quote)

The problem of settling, or of the reconstruction of relationships disrupted by forced emigration, continues to play a crucial role in migration studies. In recent years, especially thanks to the influential work of L. Malkki 
 ADDIN EN.CITE 
(1995)
, social scientists have paid increasing attention to the role of different socio-economic, historical, and political contexts in these processes. Nevertheless, in forced migration studies most scholars use Foucaultian concepts of control and power or Marxist-inspired concepts of resistance 
 ADDIN EN.CITE 
(e.g. Comaroff, 1985; Scott, 1985)
. While such approaches are useful in helping us to understand the migrants’ situation, usually they do not go far enough to enable the authors to grasp multiple aspects of immigrants’ settling from their perspective. The inadequacy of understanding this phenomenon is especially visible in Eastern Europe. Here, refugees have not been under the intensive scrutiny of social science researchers, as they have been, for example, in certain Western European countries or Third World countries. 

In my paper, I intend to elaborate on ongoing anthropological fieldwork that I have been conducting among Chechen immigrants who live in Lublin, Eastern Poland. On the basis of observations from the field, I maintain that previous experience with oppression and violence, together with continuous life in poverty and lengthy asylum procedures, causes people to have serious concerns about their brighter and more secure future. Elaborating on Hirsh’s concept of a landscape, I set out to explore the ways people approach their new surroundings in a locality of prevailing insecurity. By taking the refugee accommodation centre in a deprived neighborhood of Bronowice, as an analytical category, I conclude that insecurity feeds the gap between an experience of everyday place, and imagination of potential but distant places. As my ethnographic examples and refugee narratives should show, this gap creates a tension that leads Chechens in Lublin to turn away from what they perceive as their unbearable future.
Most of the Chechens I have come to know in Lublin since August 2007 have serious psychological or physical wounds. According to my observations, these people struggled with a lengthy asylum procedure, weak social relief, and insufficient medical care. During their asylum procedures refugees have secured accommodation in a state rented center, in rather abominable conditions. After their procedures finished, however, they are obliged to rent flats or rooms in the city on their own. Most of the Chechens come accompanied by large families, which together with their financial problems appears to be the main source of serious difficulty when trying to rent flats from Polish owners. Sadly, in daily life I have also observed numerous verbal, and sometimes also physical, attacks on the Caucasian immigrants by local neo-fascists. To conclude, having escaped an oppressive existence in their homelands, Chechen immigrants attempt to reconstruct their lives in Poland. Even living far from the instability and violence that ruins their homeland, this reconstruction occurs against in the insecure backdrop that dominates the daily existence of marginal groups in contemporary Eastern Europe.
In anthropological writings, Franz and Keebet von Benda-Beckmann offer a significant contribution to the debate on insecurity. In particular, they define insecurity as being positioned ‘between order and chaos, between continuity and change, between harmony and conflict’ 
 ADDIN EN.CITE 
(2000, p. 7)
. They suggest that life in insecurity usually leads people to imagine their own future as threatening and dangerous. In the daily life of Chechens in Lublin, this definition appeared to be highly applicable. ‘Neither Ruble, nor Gold’ aptly described his life in Lublin one Chechen in a text message he sent to his girlfriend in Dagestan. Disapproving attitudes of Chechens towards their future life in Poland are well known to some entrepreneurial Belarusian women at the train station in Belarusian Brest. Here, every Caucasian immigrant who intends to cross the border to Poland by train can buy a special ‘travel packet’. The packet includes sandpaper to wipe off fingerprints in order not to be registered in the Dublin II EU database as an asylum seeker in Poland, together with some ‘guaranteed’ tricks showing how to fool Polish border guards. As I saw, concerns about their own future led people to search for various provisional solutions: Some of them chose rather their return back to Chechnya during or after the asylum procedures in Poland (so called ‘stop’); others moved illegally to some of the Western European countries; the remaining minority continued to struggle to maintain their precarious existence in Poland. 
Taking into account that insecurity was pervasive in the daily existence of Chechen immigrants in Lublin, it seems relevant to explore its multiple reflections in terms of their social agency. Elaborating on anthropological writings on the subject of place, as a unit of analysis here I take the deprived neighborhood of Bronowice and specifically the accommodation centre for refugees located in the middle of the neighborhood. 
Walking on streets of Bronowice, one can pass socialist block houses, interwoven by half-ruined industrial buildings and by small shops, so-called ‘alkohole’, places were one can buy a shot of beer or of something stronger at any time of a day or night. On the northern margins of the neighborhood, near the huge bankrupted socialist car factory and a main artery to the city of Zamość, three new hypermarkets have been erected as a symbol of recent economic progress. The local poverty is especially visible in the western part of the neighborhood. This is the place where, as one Pole puts it: ‘in the evening somebody might break a bottle on your head’. Half - ruined blocks of flats, wrecks of cars, knots of kids playing in pools, and drunken men hanging around. The accommodation centre for refugees lies at the margins of the most deprived part of the neighborhood. It is a dismal four floors high former hotel for workers, divided by different colors into two parts. In the orange part of the building nowadays live Polish families, while the blue part of the building offers a temporary shelter for more than 200 immigrants, all from the Northern Caucasus. In the centre are rooms of various size (5 – 15 quadrate meters), common toilets and showers on each floor, and two common kitchens on the 1st and 4th floors. On the ground floor is the office of the director of the camp, a surgery room, kitchen, a classroom, and kindergarten, nowadays inhabited by refugees due to the lack of free rooms.
An interesting standpoint among the sheer volume of recent anthropological writings on the subject of place is provided by Eric Hirsh 
 ADDIN EN.CITE 
(1995)
. Notably, in his concept of landscape, he suggests we should pay attention to the interplay between what he calls ‘foreground actuality’ and ‘background potentiality’ of various places. The oscillation between the way we are here and now, and the way we might be, corresponds to its related concepts: inside – outside, place – space, and image – representation. Even speaking about oppositions, Hirsch emphasizes the transitory character of a landscape. ‘There are … moments or transitions possible within a single relationship, analogous to … the ‘empty place which periodically fills the foreground experience before receding to its customary background location’ 
 ADDIN EN.CITE 
(Hirsch, 1995, pp. 5-6)
 Thus, the focus on such an oscillation in a particular place might shed a light on crucial processes through which people ascribe meanings to their surroundings.  
Bearing in mind Hirsh’s ideas, I would like to take you to one room on the first floor of the centre. Four walls form the boundary around the 15 quadrate meters of living space for Alihan, Fatima, and their son Islam. Two beds connected into a bigger one, a wardrobe, small and big tables, and three chairs. Islam’s toys are on the floor, giving the place some domestic atmosphere. On the small table near the bed, there is an old laptop, the place where journalist Alihan spends most of his time. There he browses web pages from the Caucasus, and smokes many, many contraband cigarettes. Ingush Alihan was one of my key respondents, and he considered me to be a part of his family. One day, I entered the room without knocking in a bad mood. Alihan, a very sensible person, noticed it immediately and asked: ‘What is going on? Do you have problems? Do you need something? Do you need money? There, on that shelf, I have 1000 zloty! Just tell me if you need money, don’t be ashamed!’ At that time, he was in debt. 

The second place I would like to introduce is a hallway in the centre. It is a small room separated from the corridor on the ground floor by glass doors. One day, three Polish women entered the hallway with intention to use a phone box located near the entrance. A group of Chechen teenagers hanging around rudely attacked them, saying: ‘You don’t live here, do you, bitches? So get away from here!’ In revenge, some Polish teenagers threatened to burn Chechen cars parked in front of the centre. That evening met a self-appointed council of Chechen men maintaining a social order inside the centre. The council decided to punish the young Chechen culprits by beating them. They decided also to protect their properties. In the night, a group of 15 men armed with wooden sticks, waited on the cobbled pavement in front of the building. Fortunately, the Polish marauders did not come.     

Numerous similar examples that I observed show that Chechen refugees tend to approach the local landscape in Bronowice in an antagonistic way. In particular, inside the centre people promote values of solidarity that runs on the line: family – clan (‘tajp’) – nation. At the same time, inside the centre the inhabitants have created an order of their own, where everyone is subordinated to collective laws. It is a place where anyone who comes home drunk in evening must expect a beating from his neighbors, a place where everyone accepts marriage realized by the kidnapping of a bride. If someone did not accept a sentence given by ‘people’, to leave the centre was the only solution for him or her. While the inside space, more or less identical with borders of the accommodation centre, is strictly protected against the Polish surroundings, the rest of the Polish landscape is usually avoided. In contact with the Polish world, (in schools, neighbors) I often observed people being aggressive, or apathetic. The sharp difference in approaching the outside world might be found for example on a close football field; or in local schools, where desperate Polish teachers try to encourage Chechens and their children to learn the Polish language.   
In June of this year, there was an interesting rumour spreading among the people in the centre. According to this gossip, Austria might grant a permission to stay to a Chechen refugee once registered in Poland, after he/she convinced authorities that he/she was crazy. Moreover, as people told me, such a person is given special permission, with which he/she can go to any shop he wants and to take whatever he wants without paying. This example shows that, in a situation where insecurity causes people to avoid most of their surroundings (in this case Polish), they usually imagine their dreams and hopes being realized in other possible but distant places. Chechens are a nation that has troublesome history of marginalization, oppression, wars, and genocides. ‘There is well, where we (Chechens) are not present’ they usually sigh when they face some new difficulties. This sigh points to the tension constantly present in the lives of Chechens. I tried to argue that in Lublin the huge gap between the unbearable ‘way we are here and now’, and the unapproachable ‘way we might be’ keeps the tension profound.  
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